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ADverTISEMENT. 


Cannot ſend this inperfett Eſſay into 
. the World, without acquainting my 


eng rag meauns | | 
Band Bens Band Bea Das * 


Reader, both why it is /o in perfect; and 


why I ſend it abroad as it is. 


And Firſt it is, as he will find it; ONE. 


cauſe it is only def efign'd as an Intro audi, 
to a much larger Work, which I feſerve 
as the great Imployment of my Life; and 
which probably will not ſee the Light u 
after my Deceaſe, viz. A Body of Cbriſ- 
tian Knowledge or Theology, confifing of 
Obſervations, Notes, Paraphraſes, and 


Explicat ions of all the mot conſiderable” 


Paſſages in the. Word of God. And alſo, 3 


becauſe as little as it is, conf der d as an 


Introduction, to the Great M ery if Galle = i 
lineſs;; yet confider'd as a Subjett diffints * 


by it ſelf, is no eſs than a whole Sen 


or Compendium of general Knowledge of" - 1 


8 And I ſuppoſe, I need not 14 "= 


= ... ADVERTISEMENT; 
my Reader, the particular Reafon, why 
be is not to expect from my. Management, 
any more than an Imperfet# Eſſay, to- 
wards /o great a Work. | 

But why, you'll ſay, - fbould I ſend it 
abroad, before the Body which it belongs 
to? Why, 1 anſwer, becauſe of every 
thing before ment ion d. 

As Firſt, becauſe I have done my Beß . 


i and if 1 fay ever. ſo long, I duni think I 


can mend it. 

Secondly, Becauſe 'tis an Introduction 
to a Work, which 1 take to be 6f the high- 
_ ef Importance #0 be well conſider d; and 
Therefore I am inclin'd to Hope, that this 
fort Diſco ale, by reſting a while, and 
even dying, in the Reader's Mind, may 


more efetiually Prepare tbe Way, for the 
Reception of what is def, gned to follow, 


| than if it only food as 4 2 little Part of the 
Whole.. 


And laſtly, Becauſe it is indeed a Sub. 
jet by it ſelf, as I hinted before; Aud 
therefore; bating my imperfeft Manage- 
ment of it, may as properly appear, as a 


ADVERTISEMENT. : 
Noun-Subfftant ive by it ſelf, as any other 
Sytem of Reaſon or Philoſophy. We”. 
Tf theſe are not Reaſous enough to con- 
tent my Reader, He may further be plea- 
ſed to know, That I have a great many 
more; tho theſe are all that I ſhall nen- 
tion, before I know for certain, How He. 


and I Hall agree, with regard to the 
Truth i this Little Specimen” Ga 
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GENESIS, cen i. Ver. 1. 


* 


E a iulsce, 0 ed. Thy farbe P n 


In the beginning G od created the, Heaven : 
and the Earth. © 


N the Beginning bat is this Be- 
1 giming ? Is it only a Word of a com- 
mon Meaning; And as if it had been faid, 

2 that when God began to make or create 

the World, He began to Create the World? 

or that he began, before he made an End 
of his Work ? This ſeems to be but poor 
and bald. But do's it not rather ſignify 
the very Contrary to this? Namely, that 
God did not begin before he made an End; 
but rather that he Ended, in the Act or 
Infant of his Beginning? This is ſome- 
thing nobler than the Former, and may, 

for ought I know, be the very Truth of 

the Fa#, with regard to that Work of © 

; Cod which is pror iy called Creation, rr 
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Production from nothing : 3 At leaſt it may EB 


be true in à certain tolerable Senſe, but 


which I need not here be careful to diſtin- 


guiſh. But, whatever be the Truth of 


* = = lb 
— — - 7 


this Propoſition, tbat God made All things 
in an Inſtant, it does not ſeem to be the 
Truth deliver'd to us in the Text, nor in- 
deed to be any Meaning which the Words 
will naturally bear. Nevertheleſs, if an- 
other Perſen has any Fondneſs ſor this 
Senſe of the Words, I am content to ad- 


mit as a Remote, and Difant, and Cuſe- 
quential Mcanikg of them, provided He 


otherwiſe makes it good, or proves it to be 
True, from plain Reaſon or Scripture. 


But ſome there are, perhaps, who un- 
derſtand no more by this Phraſe, In the 


Beginning, than a Word of Courſe, a com- 


mon Imprimis, at the Beginning of a Nar- 
ration. Well; Let thoſe who can fix: 


down with this, be contented to know no 


more, For my part, I have otherwiſe 
uſed my ſelf to read and underſtand the 
Word of God. And here, not to hold my 
Reader in Suſpence, I will tell him by _ 
what Rule I intend to proceed in the fol- 


_ Jowing Pages, 2 


* 


| Being by 


* by 
— 74 * 
% 
L% 


— 


. 99 


ah (6.2 Miata 
38 * Being told by St. Peter, that the Words 
of Scripture are not of any Single, or Pri- 
vate, or peculiar Interpretation, I have 
formed to my {elf this general Rule or Me- 
thod of underftanding them; namely, to 
tale as much into the Compaſs of every Paj- 
ſage therein contained, as the Words will 
fairly bear, or is conſiſfent with, and not 
 contradifory to other parts of the ſame. 
And now methinks, Theſe plain and 
{imple Words of Mo/es, are like the Hu- 
wing Sword, which turneth every way; or 
like ſome wonderful Mirror, which in 
every new point of View, exhibits a new 
World: that is, without a Metaphor, they 
ſeem to contain a Summary of the whole 
Object of Science, both Divine and Hy- 
was, Theological and Philoſophical. © 
In the Firft of theſe Reſpects, It may 
be called the Summary of the Bible. And 
here I make no doubt, but This is that 
very Paſſage, which is pointed at or refer- 
| pau xl. red to, by the Pſalmift, and aſter him by 
fievx , the Apoſtle to the Hebrews, under the 
Character of Kigaals \ ce 5 Which, tho 
tranſlated the Volume, is indeed properly. 
che e, Sum or Subſtance of the 
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Volume which we a the Bible. And, | 
Where can we ſe probably ſeek or expect. 9 
to find ſuch a Summary of the Whole 8 
in the Firf or Initial Words of it? It 
ing the uſual Method of the beſt „ 
to begin their Work with ſome General or 
Univerſal Propoſition, which contains or 
implies the whole of what follows, and 
may be called the Text or Koga to 
the whole Compoſition. 
: Now it is ſaid in the ats cited Text 
of the P/almif, as applied by the Apoſles, 
that this xl Bifais is written of the don 
f God. And we Chrifians eſpeciall 
cannot well be ignorant, that his medias 
torial Office between God and his Ratio- 
nal Creatures, is the great Subject or Sub- 
ſtance of the Book of Gd. 
Here then, let us look attentixely, and 
we need not doubt but we ſhall find Him 
ſpoken of. The words, once more, are 
thele ; ; Er Agxj is . Ste ra £gayor” Thy 
yir, In Latin thus, In principio Creavit 
Deus. — And laſty in Engliſh, (unleſs we 
will be content with a mere Imprimis) thus, 
« God made the Heaven and the Earth js 


« «© ſamething” of for which we want a Name; f 
86465 B that 


1 


(10). 
that is, in and by, and through ſome ot her 
Being, or Perſon, difſerent both from God 
the Maker, and the things ſpoken of to 
have been made. And what, or who, can 
this. Third, or middle Being, or Perton be, 
but the Being we are in Que of, viz. the 
only Begotten Son of God? In and By 
whom, we are ſo frequently told in Scrip- 
ture, that God the Father Created all 
Things; And who is ſo often Diſtinguiſhed 
en xv; by the word AN, and even A Tis Kriows | 
18. 170628 by his proper Name and Charatter? 
Rer. i. 8, Sec particularly, Deut. 33. 279. LXX. 
5 Here then we have hot h the Father and the 
Son; which by the Son himſelf is made 
the by of the whole Bible, ſaying, 
Jo hav. . This is eternal Life, to now thee the only 
true God, and Jeſus Chriſ whom thou haf 
. The Father, who is the Firft or 
principal; the Son, as the ſecundary ot 1 
| mediale Cauſe, or Creator of All things. ; 
But now, whereas the language of. Serip- 
ture generally runs thus, that "God, even 
the Father, Created all things By 6 or Through 
his Son; we are told wy-- - Moſes, in the 
i! Words we are now upon, that God made 
0 all things : in his Son; which Particle In, 
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 tho' it very frequently ſtands for By or 


Through, yet we all know, has a peculiar 
and primary ſignification of its own. And 
this therefore I take to be the primary ſenſe 


of theſe words of Moſes ; as if he had ſaid 


in words at Length, that God did not on- 
ly make or create all things By or Through 
his Son, as being his immadiate Agent, but 
allo that they were made, that is, that 


they now Exiſt ia him, as in their more 


immediate /#pport or ſuhflance. For, as 


- we are told by the P/almif, that in Wife 
dum he made them all, which iſdom of 


God is generally underſtood to be the Son 
of God, who is alſo frequently elſewhere 


called by this, as by his Proper Name ; : fo, 


we are told by St. Paul, that he is 50852 Cal. i. 
all 7, bings, and in him all things Confiff, or % 


Allo, 
have their Being. And therefore, he being $ Hulk 5 


the immediate Maker or Creator of all aphtold- 


Words ſpoken by St. Pal, concerning 
God indefinitely, viz. that in him cue Jive 


Things, we may juſtly apply to him, the tings 


and nove, and have our Being. And the Ad xii. 


reaſon is the ſime for Both. For if 'we 
Exiſt in God Becauſe we are made by him, 


we e muſt believe that we Exiſt more in- 
en B 2 wediately 


% 


28. 


2 


_” 


* 
mediately in the Son, being told, as in the 


Text, that God made us, and all things, 


by and in his Son. 

Here then we find theſe Words of 
Moſes, to be not only an Abſtract of 
the Bible, or of what is called Theological 
Knowlege, but is alſo a ſummary of pure 
Reuſon, or Philoſophy. For he that is the 
Ax Tis Kliezes, the Arche of the whole 
Creation, muſt needs, in ſome proper 
Senſe, be the Subjelt or Object of all that 
is called Science. For, as from Gods creat- 
ing all things E, Ae V, or in his Son, we 
have ſeen it neceſſary to Infer, that all 
things Exif in him; fo here, it is Evident 
at fitſt view, that, if all things Exiſt in 
him, then the true way of Contemplating 


s or Confdering che Being of all things, muft 


be to conſider them as Exiſting m the Son: 
But every thing in its own Order. For; 


| 1 to the Heaven and the Earth, and all 


things therein Contained, , do actually Exiſt 
in him yet they are not all to be Conſi- 
dered, as every one Exiſting immediately in 
"dir or, as we may ſay, all at the ſame di- 
Farce from him; but, at ſederal Difances 
or r Pact ant from him, according, or in 
Gi 2 8 Proportion, 


n — -4, 


- 


| 
| 
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(13) 

Proportion, to their ſeveral Kinds, Ejer- 
tial Differences, or Perfections. For, tho 
we willingly receive it as the principal 
meaning of the Words, that he made all 
things in his Son; yet, as we may other- 
wiſe learn, both from Reaſon and Senſe 
that /ome things Exiſt in others, we ſee no 
reaſon, why. we may not take the Benefit 
of the Grammatical Form of Speaking ob- 
ſervable in the Words themſelves ; where 
it is not ſaid, EY Ti Aexy#, or in The Arche, 
but ſimply E Ati without the particle 
tr, as if it had been tranſlated, God made 
Heaven and Earth in an Arche. And 
ſo, the whole ſenſe of it may be thus: Ex- 
preſſed. God made the World in general 
in the Arche his Son; and every thing in 


particular, each in its own proper, or im- 


mediate Arch. j 
So that, as on one Hand, we may obſerve 


(as in Analogy to the Apoſles Words, 


1 Cor. 


that, tho' there are many Perſons and things, viii. 5, 


both in Heaven and Earth, which are 
called Arc hai or Stbfances ; yet they all 


terminate and exiſt in One, viz. the Son of 


Cod, who is the A v xTioces, Or fubſtance 


of the whole Creation: ſo, on the other 
_— 38 \ 1 5 hand, 


(14) 

hand, it may be ſaid with truth, but in a 
ſecondary Senſe, that tho all things in ge- 
neral, Exiſt in one common /ubfance ; yet, 
there are many ſub#ances, both in Heaven 
and Earth, which, with reſpe& one to the 
ether, may not improperly be called by 
this ſacred Name. 

Here then we have but one, and yet 
many Subſtances, which, how myſtically 
ſoever it may ſound to thoſe, who have 
never conſidered the Text in this Light, or 
thought at all in this Way; yet, that 
there 7s ſuch a way of Speaking, or, that 
it is not really a ContradiQtion, I ſhou'd 
think I might Appeal to the common 
Notions of all, eſpecially of all thoſe, who 
have ever Converſed in what is called 
Philoſophy. For, what is more familiarly 
known amongſt Men, than the Doctrine 
and Diſtinction of Suhſſance and Accident? 


Or, what is more obvious to common Ob- 
ſervation, than that, what is an Accident 


to one ſubfance, may be a ſubſtance to 
another Accident? And, whar ſo proper 
Language in this Caſe, as to ſay, that, how 
far ſo ever this Projection of Subſtances 
may be carried, yet ſtill there is but one 
ſubfance, viz. the Firſt ? For 


f 


(15) | 
For Inflance. Suppole a piece of mat- 
ter, called Caudaſs, with the Picture of a 


Man upon it. What is this Man but an 
Accident of this Colour? And, what is 


this Colour, but an Accident of this Can- 
vaſs? The Colour then is the Subſtance of 
the Accident=1Man, and the Canvaſs i is the. 


Subſtance of the Accident-Culour; and 


where now is the myfery of ſaying in this 
Caſe, that there is but one Subſtance, viz. 
the Canvaſs ? 


Now this, I ſay, is a very near Reſem- 
blance of the Relation of nexiſtence, which 
all Creatures, both in Heaven and Earth, 
bear in their ſeveral Orders, to one ano-— 
ther, and All to the firſ Being or ſubſtance, 


which in the ext is called, or ſuppoſed to 
be, the Son of God. 


But this is an Inſtance of but one /ort of 
Accidents, which may be called inberent 
or þxed. There are others that are novea- 


ble, and, for want of a better Name, may 
be called adhering Accidents ; whoſe man- 


ner of Exiſtence, ſeems to me to be ſome- 


thing wore expreſſive of the Point which 


I wou'd here Explain. Now under this 


| Yifnion I fhall mention #220 - ſeveral 


Inſtances ; 
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66) 
Inſtances; which, tho' indeed very different 
from each other, in tome reipects; yet a- 
gree well enough in the . Genus | have 


placed them under, namely of Ad berent 
or moveable-Accidenis. 


The F:r/ of theſe ſhall be of the Object 
or Image, which is ſeen upon a Piece of 
Paper, in a Camera Ohſcura, which is too 
well known in the learned World, to need 
a more particular Deſcription. | 


On this Paper, we arc ſuppoſed to ſee, 


an Exact # imilitude of ſeveral Objects, 


which are called External; that is, of 
every Object without the Camera, which 


lies in a right Line, and at certain diſtances 


from the Glafs, through which the Light 


is admitted. In a Word, we ſee a green 


Field or Meadow, in which there grazeth 
a Cow; on the Back of which Com (as is 
uſual at a certain Seaſon of the Year) there 
ſtands or walks, a Bird called a Fack- 


Daw. 
Now here again, are ſeveral Suſtances, 


8 yet but one Subſtance ; du. the 
Paper: with regard to which, the others 


are no more than Accidents, as all Exiſt- 


ing in or on, the ſaid Paper. 21 
is 


PTY) 
But yet, every one in its own order. 
Firf# the Paper; ſecondly the green Field; 


thirdly the Cow ; foartbly the Bird: that 
is, the Bird on the Cow, the Cow on the 


Field, and the Field, (together with Fhe 


| whole ſcene) on the Paper, 


But the truth of the matter is; there is 
more in this, as indeed in every Inſtance. of 


this kind, than what properly belongs to 


the Diſtinction I am here upon. That is, 
we have here an Inftance of both Kinds of 
Accidents in one view, as well the Fixed 
as the Moveable. And therefore, I wou'd 


beg leave to reconſider them both together. © 


In this View then, inſtead, ot Three, 
we have more t han duuble that Number of 
Accidents to take notice of; which all 
exiſt in, (that is, in or on) the on Common 
Subſtance, viz. the Paper; but yet not 
all Immediately, but at ſeveral Difances, 
or Proj ections, one in another; till we 
come to the Laff, which, in this Account, 
muſt paſs for a pure or ſ/mple Accident. 
As Firf, The Colour or Whiteneſs of the 
Paper. Secondly, the Field; Thirdly, the 


Colour of the Field ; Fourthly, The Cow, 


Fifthly, the Colour of the Cow. Sixthly, 
, - ad. 8 the 


a+ 


h Rwy” | 
the Bird; Seventhly, the Colour of the 
Bird. 

And here likewiſe we have juſt the /ame 
Number of Subfances Only with this 
Difference, that the Paper, as being the 
Common Subſtance of all the others, has 4 
right to be called the ove Subfance of the 
Whole ; or, as I may fay, to boaſt it ſelf 
againff the others, calling them by the 
Name of Accidents. For, as the Whites 
neſs is an Accident of Inheſſon of the Pa- 


per, it is the proper or immediate Subfance 
of the Field, &c. till we come to the Laff, 


viz. the Colour of the Bird, which being 
neceſſarily, an Accident, muſt as neceſſa- 


rily be conſidet'd as a pure or fimple Acci- 


dent; otherwiſe it would be a Contradic- 
tion in terms to call it the Zaft in order. 

My other Infance of alike kind with 
the Former, is that of an object Appearing 
in a Looking-Glaſs wherein, we ice a 
whole viſi ble World, with all its Motions 
Diſtances, Proportions, c. ſo exactly 
like the World which we uſually call Ex- 
tarnal, that, ſome ingenious Perſons have 
contended it to be the ſame. But, as ſuch 
as theſe are too ingenious and ſubtle for me 


to take hold of, I muſt defire their Excuſe 
5 11 
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| (19) 
if I turn from them to thoſe, who are wil- 
ling to grant what theſe deny ; namely, 
that one and one make two, and not one; 
that things different are not the ſame, 
that Eaff is not Wefp, ner the right Hand 


| the left, &c. From all, or either of which 


Principles it follows, that the Objects ſeen» 


as in the Glaſs, are not the ſame with 
| thoſe which are called External; for which 


alſo I refer my Reader, to a little Book of 
mine, intitled, Clavis Cniverſalis, pag. 25. 


And now my Inſtance is this. 


| 


. 


Pn 


In the Glaſs I behold an expanded, or 
an out-fretched Space. In this Space, I 
ſee a bright circular Spot or Figure, which 
we call the Image of the Moon, or, if I may 
have leave to coin a Word, an Imagic or 
Iconic Moon. Now here I perceive four 


ſeveral Things, the Glaſs; the Expan/um 


or Space; the Body or Matter of what we 
call the Moon; And Jay, the Colour of 


the ſaid Moon: And theſe, conſidered Lo. 


S gically, that is, E, A/, will ſtand in this 
| Order; the Colour as exiſting in the Moon, 
| the Moon in the Expanſum, and the Ex- 
L241ſun in the Glaſs. 


C 2 In 


(20) 

In this likewy/e, may be ſeen the Paper 
before-mention'd, in the Camera Ob/cura ; 
which. Paper, muſt now be no longer con- 
ſidered as the Fir, or one common Sub- 
ſtance of the Reſt, but only as one inter- 
mediate Link of the Chain; that is, as ex- 

 iſting in the Space or Expanſion ; which 
Expanſion exiſts. ;zzmediately in the Glaſs, 
In this view then, the Glats, is now be- 
come the Staple on which the whole Chain 
depends; or, the one common Subſtance of 
nine ſeveral Accidents, Eight of which are 
as properly Subffances to other Accidents 
in their Order, as the Fir is to them All. 

I am very ſenſible, that to much the | 
greater part of my Readers, I ſhall here 
ſeem to talk the moſt egregious Nonſenſe 
that ever blotted a poor innocent piece of 
Paper. But, as I cannot be more ſure 
than I am, that they won't be able to 

prove it; 1o, after uſing my whole Endea- 
vour to be as plain in Fords as I can (for 
which I dare appeal even to themſelves) I 
can add no more to them, than that I am 


extremely ſorry, that I can no ot herwiſe 
help their Want of Underſtanding. 


Now 


(21) 
Now, the Drift of all this is to prepare 
my intelligent Reader, not to lift his Foot 
too high, in taking the 7wvo following feps, 
(for this, we all know, is as ſure a Means 
of Falling, as not lifting it high enough; 
For now, there are hut T'wo Degrees more, 
before we come to the A Azyar, the Be- 
ginning of Beginnings, the Common Center 
or Subfance of the Univerſe, But in truth, 
How intelligent ſocver I would willingly 
- WW ſuppoſe my Reader in this place; yet I 
cannot proceed with a Quiet Mind, 'till L 
| have told him, that unleſs he has peruſed, 
and ſeen the Evidence of the Little Book 
before-mention'd (which, except a ſingle 
paſſage or two in Dr. Berkley's Three Dia- 
logues, printed in the {ame Year with the 
other, is the only Book on that Subject, 
which I ever heard of in the World,) it 
will be as much in vain for Him to go 
with me any farther in this Diſcourſe, as 
if he was one of thoſe, whom I took my 
Leave of in the former Paragraph. For I 
am here to proceed on the Suppofition of 
the Truth, of what I have there both De- 
monfrated and Explained. He therefore 
that hath Ears to hear, Let him bear, As 
„ PFolloweth. In 


(22) 
In my Fir Inftance of the Camera Ob- 
cura, I conſider'd the Paper as the Com- 
mon or Firſt Subſtance of All things Con- 
tained in, Depicted on, or Exifting in it. 
But in the Laß Inſtance of the Luoking- 
Glaſs, the paper it ſelf (i. e. that viſible 
Object in the Glaſs called Paper) is now 
become an Accident, or ſecond Subſtance, 
that is, a ſecondary or dependent Subſtance, 
namely, on the Glas, in which it is ſeen 
Ju after the ſame Manner, as the Green 
Field is ſeen to Exiſt in the Paper, or the 
Iconic Moon in the Glaſs. Indeed I be- 
fore conſider'd both the Paper and the 
Moon as exiſting primarily, or immediate- | 
| ty in the Space or Expanſion, which I did 
i in order to extend the Chain or Projection 
to its utmoſt Length; but here there is 0 
| need of being ſo very particular. 
| Let the Glaſs then ſtand as the Sub- 
| ſtance of the Iconic Moon, and conſequent- 
ly of the whole Viſible Iconic Vorld, con- 
tained or exiſting in it. That which 1 
would advance is this; 
That, As the Viſible Iconic World ex- 
| | iſt in the Glaſs; the Glaſs it ſelf exiſts 
in the Mind or Soul of Him that perceives 
| . | it 
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it. And therefore, as the Viſible Object, f 
which we call the Glaſs, is of the [ame * 
Nature, or World, or Order, with All the 


Bodies of the Univerſe, we muſt Affirm KH N | 


the ſame of All Indiferently ; which is 
= lame as to lay, that the whole Vi ;þble 


Vorld exiſs in Mind, or in the Soul of 
whe that perceiyes it. 


Now, this is the Very Point which, 1 
think, I have demonſtrated in the Little | | 
Book, before referred to; where beſides, * 

T have proved at large, by Nine ſeveral 
Arguments, that an External World, or. 

Matter no? dependent, for its Exifence, on 

Mind, is an Impoſſi — and Contfadice | 

tion. 
Well then; In the 7. ext we are told, 

that God made Heaven and Earth, or the 
whole material World E, AN This may 
be called the Major, or Univerſal Propo- 
ſition, of the Argument I am upon: And 
for as much as it is the Word of God, it 
may well paſs, with us Chriſtiaus, for an 
unqueſtionable Axiom. Now, to. this I 
ſubjoin the Propoſition, by me demonſtra- 
ted, as the Minor; namely, that the vitible 


or material World exiſts i in Mind, i. e. in- 
meli 


(24) 
meatately in the Mind of him that ſeeth 


or perceiveth it; wherefore I conclude the 
Meaning of the Text to be the ſame, as if 
Moſes had ſaid, In Meute Creavit DEUS, 
&c. . e. that Mind, Soul, or Spirit, is the 
Ayxi, in which God created the Heaven 
and the Faith. 


But here, we muſt again remind our | 
ſelves, of the Diſtiuction, of Mediate and 
Immediate, Firſt and Second Subſtance, or 


the like, which I have all along proceeded 


on. For, it is ſuppoſed here, in the rt 
place, that the Agi here ſpoken of in the 
Text, is primarily or principally to be un- 
derſtood, of the Son of God; who, tho He 


i. 3. is hut the weciſns, or middle Being between 


God (i. e. pure God) and Man, yet is ſaid 
to upbold All things, and is here given us 
as tlie Ag of the whole Creation. 
When therefore I here affirm, on the 
Foundation of what I have el/ewhere | 
proved, that the viſible or material World, 
which I (for Inſtance) ſee, exiſts in me, or 
in my particular Mind; I mean only to 
fay, that my Mind is the immediate AN 
or Subſtance, of the Object perceived; or 


er! the viſible World, which J ſee, exiſts 
imme- 


(25) Ws Y 

exiſts immediately in my particular Mind I 

or Soul. And therefore whereas it is ſaid 

ö in the Text, that the Heaven and the 

Earth, or the ſaid viſible World exiſts in 

the Sou of God, the Meaning can be no 

other than this, that the ſaid viſible World 

exiſts medjately or ultimately, in the ſame 

3 Divine Perſon ; which is the ſame again, 

as if it had been ſaid, that, as the viſible 
World exiſts immediately in any Human or 
Created Mind; ſo the ſaid Mind it ſelf 
exiſts immediately in the Son of God. For, 
this is now the only poſſible Meaning, 

which can remain, of this Saying, that God 
created the World in his Son. And to this 1 Tim i 
agree the Words of the Apoſle, who aſ- 
ſures us, that there is one, or but one 
weoirnc, or intermediate Being, between God 

ne | and Man, who is the Man Chrif Feſus. 

Here then, we have a true Picture given 

Jos of all Creaturely Exiftence ; that, it is 
not Exiftence /mple, but only Inexifence- 


7 80 that, if Moſes had only faid, that God 
created the Heaven and the Earth, or 
Xi meant 30 more by k, 'arx#, than we com- 
* monly mean by Jwprimis, He had ſpoken | 
ne- mp roperly, not to ſay untruly. For, A 
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Creature, as ſuch, is not capable of being 
wade, that is, Smply of exifing, but. only 
of ine xiſting. 

Now, this we all know, is the F, ormalis 
3 or moſt eſſential Difference of what 
is called an Accident. According to the 
vulgar Maxim in the Schools, Accident is 
efſe eſt ineſſe; And again, Quad ade & 
abeſt fine ſubjefii interitu, and the like. 
And accordingly we find Suhffance, not 
only defined poſtively, to be Ens per ſe 
fuhitens, but deſcribed or explained by 


this negative Diſtinction, that it does not 
exiſt in ſubjecto, or after the Manner of an 
Accident, which "_ — does 
67. 
; that I have any Deſign to intro- 
dr a new Way of Speaking, or to uſe 
my ſelf to call a Creature by the Name of 
an Accident, for it is not Words, but Things 
I am concerned for: But only to expreſs | 
ny Meaning, or rather that of the Word | 
, God, by a Term or Idea commonly un- 
derſtood. For, however it may he friftly 
True, and, as I think, I have ſhewn it to 
be the Meaning of the Text, that All 
Creatures exiſt in that precar ious and de- 
pendent 


( 27) ww 

| pendent Manner, which is peculiar to an * 

„5 Accident; yet, as they do not all exiſt . 

f inmediately in the ſame common Subſtance, 3 
Viz. the Son of God, but at /everal Di. 
tances or Projections from Him, as before 


| explained; it may be {aid with good Pro- 
: priety, (as allo I have before contended) 
. that there is not only one, but many Sub- 
G ſtances in Heaven and Earth, even as ma- 
1 ny as there are Beings, in which other Be- 
8 ings exiſt, Nevertheleſs, (not to ſay, for 
7 this Reaſon alſo) it may be ſaid with the 
7 ſame, and indeed a greater degree of Pro- 


+ I pricty, that Subance is but one, or that 

there is but one Subſtance, vi. God, or 
the Son of God ; ) for it does not belong to 
my Subject, in this Place, to make any 
Mention of the Diference between theſe: ) 
For, though one of the Creatures' of God, 
may relatively be conſider'd as the Sub- 
| /tance of another; yet This, and All to- 
gether, are no better than Accidents, with 
regard to the Son of God. And, this Re- 
lation of Inexifence, either adi or 
immediately, in the ſaid Divine Perſon, 
(However odly it may ſound)* is yet Al 
that can be called the abſolute Subſtance 


3 or 


{38 } 
or Eſſence of a Creature. For, Accidentis 
totum eſſe eff ine ſſe. F 
In like manner, as we learn from the } 

Text, How we ought to define or difin- if 
guiſþ a Creature, conſider'd generally as i 
ſuch ; ſo, by the ſame Doctrine of Inexiſ- 
tence, we have a general and univerſal 
Canon given us, whereby to define any one 
particular Species of Creatures. Which 


Canon is this: To define them only by | 
their Differences, without any regard to | 
what we commonly call the Sub#ance of | 
either. For now, we find it to be the 
Truth, that there is indeed but one Sub- | 
Hance, which, being common to All, cannot 
properly enter into the Depnition of Any. 
As for Infance. Suppoſe it to be inqui- | 
red, after what manner, we ſhould define, 
or declare the Eſſence of Matter, or, what | 
is called in Phyfcs, Corpus Naturale; in 
which I comprehend (whatever others may 
Dream) the whole viſible World, even all} 
that is meant by Heaven and Earth, in the 
Text, except the Souls of Men and Angels. 
In the Fir place, I inquire into the 
Meaning of my own Intention, which J 
And to be only 1s, namely, to tell the 


Dife- 


(29) 


Difference between Mind and Matter. And 


this indeed is all, that has ever been pre- 
tended formally to be meant by a Defini- 
tion, However Philoſophers have perplex'd 
themſelves and others, in | the Alu Exer- 
cito of it. 

But now ſecondly, we here find the-Block 
which Others have ſtumbled at, and fo 
may eaſily avoid it, which is this; that, not 
Content to ſhew the Difference between, 
matter and mind, by what they find in Ei- 
ther, they fancy they have left their Defi- 
nitions Imperfef, becauſe they have not 
diſtinguiſhed the Sub/t axces of Both. And 


ſo they gravely tell us, in their Ignorance, 
that it is not impoſſible, or, that it cannot 


be known to the contrary, but that the 
Subſtance of Matter, may be alſo capable 
of Thought, and the Subſtance of Thought 
may be—--- I know not what, material or 
extended, 

But now we plainly ſee all this to be 


both Falſe; and Awe; And both in two 
ReſpeQs. 


Fir Falſe, as contradictory to the Truth 
of the Text, wherein we are told, that 


there is but one Subſtance, both of Mind 
and 


(39) 
and Matter, which is God, or the Son of 
God. 717 

Secondly Fal ſe, as contrary to what 1 
have elſewhere demonſtrated, namely, that 
the immediate Sub/ance of Matter is 
Mind; which, As on one hand it forbids 
us to * any thing to do with Subſt ance, 
in the Definition of Mat ier, which would | 
be to include Mind in the very Pu Pole of 
excluding it; ſo, on the other hand, it 
ſhews it to be no leſs a Contradiction, to 
4 affirm or ſuppoſe the Mind it ſelf to be 
material, for then it would not be Mind, 
| but would exiſt in Mind, as all Matter ne- 


ceſſarily does. 


But theſe I here reckon rather as fe imple 
_ Falſboods, than Contradiftions. For, they 
are properly Contradictions only to thoſe, 
who are already perſuaded of the Truth 
of my Principle, or if you will, Concluſion on 
elſewhere demonſtrated; who are, either 
too few to be reckon d upon, or rather, I 
believe, oo confiſtent with themſelves, to 
be capable of ſuch Apparent Contradic- 
tions. But when J called them, as before, 
Abſurdities, I meant it chiefly to thoſe, 


with whom J am ſuppoſed to argue, whom 
| [ 
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1 chuſe, for certain Reaſons, no otherwiſe 


A to diſtinguiſh, than only by their Princi- 
8 ; ples: ; which here again I ſay, are not only 
* | Falſe, but in their own Account abſurd, or 
| | doubly a Contradiction. 
| Firf, to their own prime and profeſſed 
Intention, in the Buſineſs of a Definition; 
t W which is not, as they confeſſedly make it, 
to confound things with, but to difinguiſb 


them from one another. And 

2 Secondly to their Profeſſion likewiſe, that 

| they know nothing at all of the Subſtance 
of Matter, which therefore is a Demonſtra- 

tion to them, that it can have tot hing to 


; do in the Difference or Definition of it. For 
1 this would be to explain a Notum by an 
1 Ignotum ; not to add, what in the Con- 
| ceitedneſs of their Ignorance, they are 
15 pleaſed to Add themſelves, viæ. that it 
cannot be known to the contrary, but that 
I the Sub#ance of Matter may be alſo capa- 
0 vie of Thought, which rightly (as we ſee) 
explained, is the very Truth of the Mat- 
15 =, and yet directly oppoſite to what they 
, intend by it. ; 
T Here then we may juſtly fay to ſuch 


Philoſophers as theſe, what St. Paul ſaid 
to 


( 32 ) 


48 4 ai to the Athenians ; Whom therefore ye 2 


norantly worſhip, Him declare I unto you. 
For, as #hoſe had many Gods, and yet 
were Ades in the World, bearing teſtimony 
to this themſelves, by their Altar dedi- 
cated to the wiknown God; ſo theſe ha- 
ving many Subſtances in their Words and 
Writings, are yet profeſſedly ignorant of | 
any Difference between them; which, 
Joined to their own Definition of theWord, 
1s an Argument as clear as Light, that 
there can be but one Subſtance. But now 
this is the very Reaſon, why it 1s not ſeen; 
for, as the Minds of Men are generally 
diſpoſed, they have no other Notion of i 
Seeing beſides that of Diſtinguiſhing, and 
are even ready to profeſs, that Light it | 
ſelf is not to be ſeen, but by the Help of 
Darkneſs. 


But my Reader perhaps is, by this Time, 


almoſt impatient to hear, what it is I wou'd 
put as the Definition of Matter, after 
uſing ſo many Words to ſhew him what 
does not belong to it. 

But to this 1 Anſwer, I have no neu 
Definition, either of Matter or Mind, to 
offer to the World; but only to remove 

| the 


* * 
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the Darkse/3, which hath hinder'd the 


Generality of Philoſophers from reſting on 
their own evident Perceptions: which is 
done, by ſhewing them, that the Subſtance 
of every Thing is ſomething 4;ferent from 


The Thing it ſelf, and Quite of Another 


Species. And this we have ſeen to be the 
primary and original Meaning of the Text; 
ſo that now we have nothing to Hinder us 
from ſeeing Matter as it ix For, as we are 


yr] of all agreed, that the Natures of 


Things are no other than their Differen- 
ces; And in the next Place, That the 
Difference here ſought for, is particularly 
and only That, which is between Matter 
and Mind; what can poſſibly remain for 
the Definition of the thing in Queſtion, 


but that particular Difference or Proper- 


ty which is moſt Inward and Eſſential to 


it, which is Ex#enfon, or, as expreſſed in 


the Schools, Habere partes extra par- 


tes, from whence all the other Properties 
or Differences of it ariſe? For to this alſo 


may be applied the Rule given us in the 
Text, That every thing ought to be con- 
fider'd as i an Archo. 


E In 


En 

In a word; We have ſeen that the 
World os Secies called Body or Matter 
exiſts ia the World or Species called Mind 
or Spirit ; And that this Lag exiſts in a 
Third, as eſſentially Ditlcrent from the 


La, as that is from the Ji; notwith- 


ſanding that He has condeſcended- to be 
called our Brother. And therefore, As 
by leaving out the Sub//ance of Matter, we 
cannot fail of defining it as we ought, by 
fixing only on the principal or moſt eſſen- 
tial Difference of it; jo, by the fame 
Rule, we may and ought to define Mind 
it ſelf. But I ſhall not here deſeend to 
the particular of this, but leave it to my 
intelligent Reader's Conſideration, For, 
However he may find himſelf Diſtreſſed 
for N ords, in which to expreſs his intend- 
ed Definition of a Created Mind, or Soul, 
or Spirit; yet, provided, on oue hand, He 
takes care to Exclude the Idol of bis Ima- 
gination, which he is apt to call the Sub- 
AHauce ol it, and on the vt her, to diflingniſo 
it ſufficiently from Matter ; He may a- 
lure himiclt he knows as much of the 4 


neral Nature of the. Being he is in Queſt 
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of, as can poſſibly be Known 1 in his preſent 
mortal Condition. 

Nov from hence ariſes another Canon or 
Rule whereby to meaſure the Reſpective 
Excellencies of Created Things. I mean 
their natural or Eſſential Excellencies; 
not taking into Conſideration, either the 
Motions of Bodies, or the Tnclinations of 
Spirits; neither of which belongs to my 
preſent Subject. Which Canon is plainly 
This. That 


The nearer any Being or Subſtance ſtands 
related, by Inexifence, to the Firff Sub- 


Lance of All, the agy3. of the whole Crea- 


tion, ſo much the more per ſect or excellent 


it is. 
Thus we find that Mind is more 8 


lent than the whole Vibe World, which 
may not improperly be called original 
Matter; And that his, in proportion, is 
more excellent than Iconic Matter, or the 
World which we behold as in a Looking- 


Glaſs, or that other before mention'd, 52) 
which is ſpread on a piece of Paper, in a 


Camera Ohſcura. And the Reaſon of this 
is plain, becauſe the Zaf of thele exiſts in 
the Second, and the Second in the Firp. 

E 2 And 


a... 
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; And here comes in a very appoſite Dif 
bY tindtion made uſe of in the Schools, of For- 
maliter and Eminenter ; which, applied to 
. the 7xvo Ideas of Mind and Matter (to 
it drop the Mention of the Looking-Glaſs, 
c.) will be found to run thus That, as WW 7 
4 Matter exiſts in Mind, or is contained in It 
. it, it may be properly {aid of Mind, that, Ne 
6 N beſides its own Formal PericQtions, conſi- 
of der'd as Thinking Being, it is alſo Emi- 
vent ly That, which is here fuppoſed to be 

compared with it, namely, Body or Exten- 
fon; And therefore muſt needs be the more 

perfet of the Two, by the ſame Rule of 
Computation, by which the Number Two | 
= or More, or Many ſeveral Perfections, are a 

4 more excellent than One. 

1 And thus, by conſidering each Thing in 

its own proper Archè or Order, And All 
in general, in the one great 'Agx;) of All, 
who is the Logos and Son of God, we find 
the Truth and Propriety of the Say ing of 


| Ee the Miſe Man, That God made all things 


in number, © eight, and meaſure. Which, 
tho' capable of many particular Applica- 
tions; yet, in the general Subject we are 
now e muſt, ! think, be underſtood 
oy Thus, 
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bus, viz. That Mind is more excellent 

© than Matter, in theſe Three Reſpects. 
1. As having wore Excellencics or con- 

W ſtituent parts in number. 

2. As ſtanding nearer the Center of all 

Excellencies and Perfections, which anſwers 


to what we commonly call eight in Bo- 


dies. And, 
3. As containing matter it [elf, as 
kind of part of its own Being ; which faps 


l poſes it, in ſome Senſe or other, (however 


our Words may fail us) to be of greater 
Extent or Meaſure than the whole mates - 
rial Univerſe. | 
I obſerye All This, not only — the 
Dignity and Importance of the Truth it 


ſelf, but as in Oppoſition to Two Ridicu- 
lous and Childiſh Errors, which | are 10 


frequently in the Mouths of thoſe, who 
pals for the wiſe Men, and Philoſophers 
of the World: Who, Firf, generally ftile 
Jan, or His whole Perſon, by the Name 
of Microcoſm, or Little World; And yet 


Secondly, Being compelled by Eyidenee to 
acknowledge the Soul to be more excellent 


than Body, have no better Meaſure to ac- 
count for it by, than by ſaying, that jmma= 


| me 


(38) l 
feria Beings are more finple than Things 
material; which is not only Fal/e or Con- 
tradiflery, but the very comrary, to the | 
Truth. 

And yet this is the ſtrong Foundation, 
on which we are taught to build the great 
and important Point, of the” Iumortality 

of the Soul. For, As Mortality is Currup- 
tion, ſo Incorruption is Immortality. And 
ſo the Buſineſs is done, it being evident as 
Noon-day, that an immaterial, or #mple 
Being, is not capable of Corruption, and | 
therefore u be immortal : And this is 


called the natural Immortality of the Soul; 


An Immortality which Power it ſelf can- 
not take from It. 
Indeed it would be well for the greateſt iſ 
Part of the World, If Sin and Error (eſpe- 
cially ſuch gro/s Abuſes of our Faculties as 
Theſe) were no Cotrattions + of the Soul off 
Man; But, even this would but little help 
them to the End they drive at, as Philo- 
ſophers; but rather totally overthrow it, 
For as the Soul appears to be the moſt 
compounded Being in the World, it muſt 
certainly in their Account appear to be the 
moſt zmpe: fett; And if this does not prove 
it 


(39) 


tit to be the moſt naturally wortal and cope 
| ruptible of any Creature in the World, it 


muſt be only for #his Rea/on, becauſe it 


proves it to be vothing at all, or a manifeſt . 
Contradiction. 


And truly no wonder, For the whole 


W Syſtem of is Kind of Reaſoning, is found= 


ed on a real Contradifion in Terms. For 


there is no accounting tor ſuch Ablurdities 
as theſe, but by. iuppoſing, that at the 
ane time that they call the Soul an imma. 


terial Being, they really conſider it as na- 
terial or n And, for the Truth 
of this, I fuppoſe I need not confine my 
Appeal only to thoſe, whom I have heard 


declare as much in expreſs Terms, but may 


extend it to the Generality of Philoſophers, 
in all the Ages of the World, And there- 


fore, no great wonder, if ſuch Parents, I 
mean Principles, as Theſe beget Children 
after their own Likeneſs. But to Return, 
I ſuppoſe, by this time, my intelligent 
Reader, begins to perceive, that I mean't 
ſomething more than Empty Paneg yrick 
upon the Text, when I called it, in the 
Beginning, A Compendium of Science, and 
a — of pure Reaſon, or Philoſophy : 
And 


(4) 
And will find, at the ſame time, that the 


_Apofile meant ſomething elſe, beſides 
N ords of Complement, upon the Son of God 


ii.z, When he told us, that In Him are hid all 


the Treaſures of Wiſdom and Knowledge, 
And therefore Lafly, with what exact 


Propriety, He proceeds from hence to cau- 


tion us, againſt the Errors and Seducers of 


the World, Saying; And this I ſay, Lef 
any Man frould beguile you with enticing 


Words ; and again a little after, Beware 


left any Man ſpoil, or make a prey of you, 
through Philoſophy and vain Deceit, after 
the Tradition of Men, after the Elements 
of the World, and not after Chrif. For 


in him dwelleth all the Falles of the 


Godbead bodily. 


Here then, We have another Canon. or 


Criterion, whereby to diſtinguiſh the True 
Philoſophy from the Falſe. For, tho” the 


Apoſtle here calls Philoſophy in the Lump, 


by the Name of Vain Deceit; yet we ſind 
he proceeds Rea of hi in the next Words, 


to add the eaſon of his Cenſure ; which 
fe confider#it, is as certalls 2 


y to find the True, as to diſ- 
Co coyer 
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And the Rule is plainly This, 

od That' we may reckon That to be the 
all Falſe, which is After the Elements of this 
ge. World, and not after Chrif;, And there- 
act forc, That to be the True, which is accor- 
ws ding to Chriff ; who is the A Tis Alicia 
of ren, and in whom, are hid all the Trea- 
eff ſures of Wiſdom and Knowledge. 
Ho far this Character of the True, is 
72 i thc very. Difference and Diſtinction of that | 
"0, Science or Philoſophy, which I have been 
er hitherto deducing, I ſuppoſe I need not a- 
50 gain obſerve to thoſe, to whom I princi- 
＋pally deſire to write. And as for the ref, 
be However dignified and diſtinguiſhed, I 

WH have only 70is to propoſe to them; that 
oe they would not proceed to condemn, what 
1e they do not io much as pretend to under- 
ic i fand. Which Habit, tho' it ſeems to be 
„ but a Jow Degree of Virtue, is yet, as 1 
d have ound by conſtant Experience, ſo cer- 
„ . Zain a means of Light and Underfanding, 
b that, I can hardly 1uppole it has ever fail» 
2 ed of leading thoſe that are poſſeſi d of it, 


(41) 15 
cover and condemn the Falſe Philoſophy, 


into All the Truths they have ever ſought 


for. "Bev wil T15wwoile, 59% wi cu. Unleſs Ini. vii 
F you © 
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N . you believe ] you cannot poſſibly uuder- 
f 4 f Fand. And this Habit of /u/pending, or 
| 1 not proceeding to judge before we under- 
14 ſtand, If it is not the ole, is yet, T think, 


Pm the moſt con deralle Part or Ingredient, 
of this neceſſary Means of Knowledge, cal- 
led Believing, by the Prophet; And, is fo 
ſure a Step to the Mole, either naturally, 
or by the Grace of God, that I would de- 
fire no more, than to find all my Readers 

poſſeſs d of this Virtue. But this muß be 
as it will. And 0 proceed to 


The Laß Topic of my Diſcourſe, which 
is to obſerve, (to the great Surprize of all 
the natural Philoſophers and Perſons in the 
World) That even natural Science or Phi- 
Io/ophy it ſelf, truly meant and underſtood, 
is wholly owing to the Aſſiſtance of Reve- 
lation. hr 


By natural Science or Philoſophy, 1 
don't mean that particular Science, which 
is #/ually called by that Name, and other- 
wile by That of Phyfcks. But I mean 
the General Knowledge of the Natures of 
Things ; and this, rightly underſtood, we 
. find 


A 
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find to be their [nexifence; or, The De- 
pendence which they all have, either - 


diately or immediately, on the Logos or 
Sn of God. 


But then, As no Man Ino eth the Sn, Mar xi. 

but the Father, and He to whom/oever the 
Sor: hall reveal himſelf , we may know 
for certain, that 'tis wholly owing to the 
Revelation which he has made of himſeli, : 

in the Scriptures, and . Ye particularly as 
in the Text, that we know any thing truly 
of the general Natures of Things, and 
conſequently of True Philo /ophy. For he 
is, as he has ſaid him ſelf, Both the Wa W 5. Joh 
4 the Truth, as well as he Life. That 
is, as our Subject here leads us to under- 
ſtand it, He is not only the principal C- 
ject, and End, and Sub#auce, and every 
Thing elſe, which is of the Ettence, of 
True Religion, which leadeth to Life Eter- 
But He is alto Both our Logic and 
our Metaphyſics; that is, in a word, The 
Truth of Truths, and the Foundation-Stone 
of the whole Fabrick of Philoſophy. 


F 2 | And 
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And yet, I don't hereby intend to ſay, that 
even our Vulgar Phyjcs, (which we know 
is founded on a Contradition, and has no 
Dependence. on the Peron of the Son of 
God) is therefore witerly and wholly falſe. 
For, tho' it has nothing to do, but is ra- 
ther an Enemy to the Per/on; yet it has 


fome Foundation in the Word, ot the Son of 
God, where the Language of External 


Matter, is almoit con inually uſed, and 
therefore True in his All, cho' nothing in 
it ſelf. But, what I fay, is this. 1 hat 
eitver for this Reaſon, it muſt ſtand exclu- 
ded from the ſacred Name of Philoſophy, 
and be contented with the inferior Title 
of a Manual or mechanic Art, (As not tend- 
ing in the leait, to the Chief End of Man, 
Conſidered as a Thinking Being, which is 
the Knowledge of his own, and All the 
Creature's Dependence on the Logos or 
Son of God, but to the worldly Uſes and 
Conve niencies of Life; ) or, it it needs will 
be called Philolophy, it may be called alſo 


Col. ii 4. by its Chr. ian Name of Pithanology, or 
1 Science 1 aljely jo : And then, we 


necd 


8 


1 zeed not much ſear the Danger of being) 
poiled or puſſed up by it. 


And yet, how vainly are we apt to think; 


that, by our mere nalural Faculties, with 
Put the Help of the Hord or dom 


of God, we are not only Mafeers, and 
Defors of Philo phy; But are alio Able 
to Delineate a truc Syitem of Morality, 
or of Religion towards God. And this, 


forlooth, we call by the Name of Natural | 


Religion. 


Well, and Let it be ſo called, ſince the 


As, by Faith, and Prayer, and a dili- 


gent Meditation on the Hord of God, I 
have found for my /eif, and have here 
done my beſt, in ſhort, to convince as many 


as will Attend, that the Logos or Son of 
God, is the general At of Being, with 


Viſaom of the World will needs delight in 


Contradictions; I can teſtify no more than 
J this; That, | 


reſpeR to All the Creatures of God, And 


conſequently, the /oJe Foundation of all 
that is truly called . or Philo/opby ; 
10 
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fo they need nov fear, bat in bearing me 
Company to the End of this Work, they 
will find much more Abundant Evidence 
to Convince them, that the [ame pre-cmis 
nent and incomparable Perſon, is alſo the 
Ara of Righteouſne/s and Power, and 
whatever elſe we are taught to compre- 
bend within the Name of 7rue Religion 
Fun. For No man cometh to the Father but by 
the Son. To whom be Glory and Domis 
nion, from cycrlaſting to everlaſting, Auen. 
Hallelgjab ! / 
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